Through fear of communitarianism, which refers to strong allegiance to one's own ethnic or religious group or community rather than to the nation-state as a whole, all "specificities" are relegated to the private domain. The official acculturation ideology is "assimilation-citizenship" [START_REF] Sabatier | Acculturation in francophone European societies[END_REF] which encourages immigrants to adopt French culture and does not allow them to defend any specific rights. This mixture between assimilation and citizenship is ambiguous. On the one hand, assimilation requires immigrants to abandon their own culture to the benefit of the language, values and customs of the majority group. Many studies have shown that adhesion to this acculturation ideology by the majority group members is associated with greater prejudice against immigrants [START_REF] Badea | Modèles d'intégration, identification nationale et préjugés envers les immigrés en France[END_REF][START_REF] Levin | Assimilation, multiculturalism, and colorblindness: Mediated and moderated relationships between social dominance orientation and prejudice[END_REF][START_REF] Wolsko | The measurement and consequences of interethnic ideology[END_REF]. On the other hand, citizenship promotes equality between French citizens and the respect of democratic values by all individuals independently of their social, ethnic or religious origin [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF]. Assimilation -citizenship sees the maintenance of cultural rights as an obstacle to equal rights in other domains. In other words, individuals must renounce their cultural specificities in order to be more easily assimilated into the host culture [START_REF] Guimond | Psychologie sociale: Perspective multiculturelle[END_REF]. In this research we separately and respectively examine adhesion to assimilation and to citizenship ideologies (see for example, [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF].

Officially monolingual and secular, France is in reality multilingual, multicultural and multireligious [START_REF] Sabatier | Acculturation in francophone European societies[END_REF]. In this multicultural context, even if the official immigration policy is one of assimilation -citizenship, other acculturation ideologies such as multiculturalism and secularism are promoted in French political discourse. The acculturation ideology of multiculturalism defends the idea of a multiple cultural identity, where specific cultures and the national culture coexist harmoniously. Partisans of multiculturalism think that only someone who feels safe in his/her own culture can be tolerant and generous towards others. Allowing minority groups to maintain their cultural and linguistic speci-ficity becomes a value of the majority group. Majority group members who prefer multiculturalism express less prejudice against immigrants [START_REF] Badea | Modèles d'intégration, identification nationale et préjugés envers les immigrés en France[END_REF][START_REF] Levin | Assimilation, multiculturalism, and colorblindness: Mediated and moderated relationships between social dominance orientation and prejudice[END_REF][START_REF] Wolsko | The measurement and consequences of interethnic ideology[END_REF]. Multiculturalism shares with citizenship the idea of equality (between cultures and between individuals respectively). It is important to mention that multiculturalism is associated with positive intergroup attitudes in France. In other contexts such as Former Soviet Union, Japan and Mauritius, the majority group members can use multiculturalism to justify their dominant position and minorities can use assimilation to challenge inequality [START_REF] Antonova | The state of multiculturalism in Russia[END_REF]. Concerning secularism ("laïcité"), this ideology requires religion and politics to be separate [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF]. During the debate on national identity in France in 2009, initiated by the government, discourses conflated religion and ethnic identity. Secularism was widely evoked during the debate which led to the law against the Islamic veil [START_REF] Baubérot | Introduction. La laïcité en France entre mémoire et histoire[END_REF]. The veil ban is not respected by all members of Islamic minority and sanctions can lead to incidents such as the one recently seen in a Paris suburb (Le Monde, 22nd of July, 2013). Adhesion to secu-larism by the members of the majority group can be linked to negative attitudes towards immigrants [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF].

In this research, we look at whether adhesion to these acculturation ideologies (assimilation, citizenship, multiculturalism and secularism) by the members of a minority group shapes their evaluation of the ethnic in-group and of the majority out-groups. We take the example of Moroccan immigrants in France. The Moroccan community accounts for more than one million immigrants, living in the Paris region and around other big towns such as Clermont-Ferrand and Marseille. Most of them are Muslim and like other Muslims, they are the target of anti-immigrant sentiment in France [START_REF] Badea | Negotiating dual identities: The impact of group-based rejection on identification and acculturation[END_REF]. Many works of research show that Moroccans score high on positive attitudes towards their ethnic group [START_REF] Badea | Negotiating dual identities: The impact of group-based rejection on identification and acculturation[END_REF][START_REF] Sabatier | Ethnic and national identity among second-generation immigrant adolescents in France: The role of social context and family[END_REF] and their attitudes against Moroccans and French people are negatively correlated [START_REF] Sabatier | Ethnic and national identity among second-generation immigrant adolescents in France: The role of social context and family[END_REF]. It is possible for this group to show various patterns of group evaluation in line with their adhesion to acculturation ideologies.

Few studies have examined minorities' preferences for different acculturation ideologies and the link between these preferences and the evaluation of their own groups. In a study carried out in the Netherlands, [START_REF] Verkuyten | Ethnic group identification and group evaluation among minority and majority groups: Testing the multiculturalism hypothesis[END_REF] demonstrated that the more Turkish immigrants endorsed assimilation ideology, the more they displayed negative in-group evaluation. In contrast, the more minority group members endorsed multiculturalism, the more they showed positive in-group evaluation. In a recent study in France, [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF] showed that immigrants of Maghrebi origin, who adhere strongly to the principle of citizenship, evaluate North Africans as favourably as they evaluate French people, compared to those who adhere weakly to this acculturation ideology and who show an intergroup bias. When passively submitted to an assimilation ideology, minority members can also show a less favourable evaluation of their ethnic group. In a Canadian study, [START_REF] Wright | Identity and the language of the classroom: Investigating the impact of heritage versus second language instruction on personal and collective self-esteem[END_REF] showed that Inuit children educated in a majority group cultural context (i.e. assimilation) evaluated Inuits less favourably than Canadians, compared to Inuit children educated in an environment promoting their own culture (i.e. multiculturalism).

Acculturation ideologies and ethnic in-group evaluation

Research shows that socialization plays an important role in the transmission of attitudes towards minority groups. "Participating in a culture means, at least in part, learning and accepting what the culture believes about one's own and other groups" (Mackie, Hamilton, Susskind, & Rosselli, 1996, p. 60). Politics of immigration legitimize relationships between majority group members and immigrants (Bourhis, Moïse, Preault, & Senecal, 1997). They can be at the origin of the "normative discourse" of immigrants' acculturation in a country [START_REF] Guimond | Living in a multicultural world: Intergroup ideologies and the societal context of intergroup relations[END_REF]. Through a socialization process, Moroccan immigrants can learn what French society believes about their own and other ethnic groups [START_REF] Mackie | Social psychological foundations of stereotype formation[END_REF]. In a study carried out in France [START_REF] Dambrun | L'effet du statut du groupe d'appartenance sur les attitudes ethniques implicites et explicites chez les enfants[END_REF] Moroccan children show a more positive evaluation of the majority out-group, though only with implicit measurements. Authors interpret this result as providing support for the theoretical approach whereby children who are members of stigmatized ethnic groups internalize their "bad reputations".

However, minority group members do not always show a negative evaluation of their own group, even when they were socialized in a majority dominant culture [START_REF] Guimond | Psychologie sociale: Perspective multiculturelle[END_REF]. Other factors, such as the possibility of joining the majority group [START_REF] Guimond | Social identity, relative group status, and intergroup attitudes: When favorable outcomes change intergroup relations. . .for worse[END_REF][START_REF] Guimond | Developmental changes in ingroup favouritism among bilingual and unlingual francophone and Anglophone students[END_REF], the tendency to justify the social system [START_REF] Jost | The role of stereotyping in system justification and the production of false consciousness[END_REF], or the adhesion to acculturation ideologies [START_REF] Verkuyten | Ethnic group identification and group evaluation among minority and majority groups: Testing the multiculturalism hypothesis[END_REF][START_REF] Ramos | Minority goals for interaction with the majority: Seeking distance from the majority and the effect of rejection on identification[END_REF] can explain the variation in in-group evaluation among minority-group members. Moreover, group evaluation can be affected by social desirability norms [START_REF] Reicher | On the consequences of deindividuation manipulations for the strategic communication of self: Identifiability and the presentation of social identity[END_REF]. Moroccan immigrants can show positive attitudes towards the majority out-group in order to offer a positive image of themselves in the eyes of the investigators [START_REF] Reicher | On the consequences of deindividuation manipulations for the strategic communication of self: Identifiability and the presentation of social identity[END_REF][START_REF] Spears | The (il)legitimacy of ingroup bias: From social reality to social resistance[END_REF]. Investigating implicit group evaluation minimizes the effect of social desirability and impression strategies [START_REF] Jost | Non-conscious forms of system justification: Implicit and behavioral preferences for higher status groups[END_REF].

In this paper we examine how perception of the legitimacy of acculturation ideologies shapes immigrants' evaluation of the ethnic in-group and of the majority out-group. It is possible that the more immigrants perceive assimilation or secularism as being legitimized, the less they appreciate their in-group. That might be because in France, as in other countries, adhesion to assimilation or secularism is positively related to negative intergroup relations [START_REF] Levin | Assimilation, multiculturalism, and colorblindness: Mediated and moderated relationships between social dominance orientation and prejudice[END_REF][START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF]. Socialized in a context where the majority culture is widely promoted, immigrants can think that the hierarchy of cultural groups is legitimized and that renunciation of ethnic group specificities is justified. "Subordinate groups often seem to internalize a wider social evaluation of themeselves as "inferior" or "second class [. . .]. Yet, under some conditions at least, low social status seems to be correlated with an enhancement, rather than a lessening, of positive out-group attitudes" (Tajfel & Turner, 1979, p. 37; see also [START_REF] Rubin | Social identity, system justification, and social dominance: Commentary on Reicher[END_REF]. From this point of view, perception of the legitimacy of acculturation ideologies and its negative consequences on in-group evaluation might be the result of immigrants' socialization in a context not favourable to immigration.

Alternatively, immigrants might be following a strategy of individual mobility. According to social identity theory [START_REF] Tajfel | An integrative theory of intergroup conflict[END_REF], if intergroup frontiers are permeable, minority group members can try to move into the majority group by adopting its characteristics, norms and values. [START_REF] Ellemers | Individual upward mobility and the perceived legitimacy of intergroup relations[END_REF] has already shown that individual upward mobility can be accompanied by a perception of the legitimacy of intergroup relations (the case of women who are successful in maledominated organizations). From this point of view, immigrants' evaluation of groups and their perception of the legitimacy of acculturation ideologies favourable to the host country (assimilation, secularism) might reflect their wish to be part of the majority group.

Overview of the present research

We present two studies: in the first, we measure adhesion to different acculturation ideologies and group evaluation among Moroccan immigrants. We expect a negative correlation between in-group liking and adhesion to assimilation or secularism: The more immigrants prefer these ideologies, the less they show a positive evaluation of Moroccan peo-ple. We also expect a positive correlation between out-group liking and adhesion to assimilation or secularism: The more immigrants prefer these ideologies, the more they show a positive evaluation of French people. Finally, we expect a positive correlation between group liking and adhesion to multiculturalism or citizenship: The more immigrants pre-fer these acculturation ideologies, the more they show a positive evaluation of their in-group and of native French people.

In the second study, we experimentally manipulate acculturation ideology and we measure perceptions of the ideology's legitimacy and group evaluations at both explicit and implicit levels. We use an IAT (Implicit Association Test, [START_REF] Greenwald | Measuring individual differences in implicit cognition: The implicit association test[END_REF] to measure attitudes at the implicit level. We hypothesize that in-group liking is lower than out-group liking in assimilation and secularism conditions compared to citizenship and multiculturalism conditions. The effect of acculturation ideology on group evaluation is mediated by the perception of legitimacy: the more immigrants perceive assimilation and secularism as being legitimized, compared to multiculturalism and citizenship, the less they show in-group liking. We formulate this hypothesis for both explicit and implicit measures.

Study 1

Method

Participants

The sample consisted of 101 participants who had parents of Moroccan origin. Fifty-six participants reported that their mother tongue was French, suggesting that they were immigrants of second generation and, 45 participants noted that their mother tongue was Moroccan. Median age was 35.49 years old, and ages ranged from 18 to 60 years old. Fifty-nine participants were female, and 41 were male. The study was carried out in different settings (in front of mosques and Moroccan cultural associations, and on the campus of a French University). Participants completed a short questionnaire under the supervision of the researcher of Moroccan origin.

Measures

Participants gave their responses on scales ranging from 1 (strongly disagree) to 7 (strongly agree). The questionnaire included measures of assimilation, citizenship, secularism, multiculturalism and evaluations towards French and Moroccans (see below).

The assimilation measure was based on previous research (e.g. [START_REF] Badea | Modèles d'intégration, identification nationale et préjugés envers les immigrés en France[END_REF] and contained six items such as "immigrants must adopt French customs and traditions" and "French Nation must be considered as one nation, indivisible". After reverse-coding the negative items, participants' ratings on the six items were averaged to form an overall assimilation score (Cronbach's alpha = 0.87). Higher scores indicate greater endorsement of assimilation.

The construct of citizenship was measured by four items (e.g. "French society is composed of citizens rather than of communities" - [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF]. The scale had a satisfactory internal consistency (Cronbach's alpha = 0.85). Higher scores indicate greater levels of citizenship.

Secularism was assessed by asking the participants to respond to six items. The questions were taken from pre-vious studies conducted in France (see [START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF]. The items measured the desire to restrict to a private sphere the manifestation of belonging to a specific religion (e.g. "For me it is normal that religious signs are forbidden in state schools"). Cronbach's alpha for the eight-item scale was 0.89. A higher score indicates a stronger endorsement of secularism.

Eight items assessed the endorsement of multiculturalism ideology. These items were developed by [START_REF] Berry | Multicultural and ethnic attitudes in Canada: An overview of the 1991 National Survey[END_REF] and have already been used in studies carried out in France [START_REF] Badea | Modèles d'intégration, identification nationale et préjugés envers les immigrés en France[END_REF][START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF]. The scale contains items such as "The more cultural groups there are, the better it is for a society", and "National unity may be weakened by the attachments of ethnic groups to their original life style" (reverse coded). The eight-item scale was internally consistent with Cronbach's alpha of 0.89, with a higher score indicating a stronger endorsement of multiculturalism.

To assess group evaluations, we gave the participants a "feeling thermometer." This thermometer has been used in different studies of both majority and minority group participants, including studies in France (e.g. [START_REF] Guimond | Attitude change during college: Normative or informational social influence?[END_REF]. It is intended as a global measure of in-group and out-group attitudes. The scale has a good level of (test-retest) reliability and correlates highly with measures using several items [START_REF] Haddock | Mood and the expression of intergroup attitudes: The moderating role of affect intensity[END_REF]. The exact wording of the instructions was "Use the 'feeling-thermometer' to indicate whether you have positive or negative feelings about the following groups. You may mark any degree between 0 and 100. 100 • indicates very positive or warm feelings, with zero degrees indicating very cold or negative feelings." Following this, several groups were listed (e.g. Jewish, Policemen, Portuguese), and among these were the Moroccan and French groups which were the two target groups of this study (see [START_REF] Judd | Data analysis: Continuing issues in the everyday analysis of psychological data[END_REF].

Finally, participants provided information about their age, gender, level of education and mother tongue.

Results and discussion

Gender, age and mother tongue (French or Moroccan) did not affect any of the measures and were therefore not included as an independent variable in the analyses. Descriptive statistics are presented in Table 1.

Because adhesions to acculturation ideologies measured in this study were highly correlated (see also [START_REF] Badea | Modèles d'intégration, identification nationale et préjugés envers les immigrés en France[END_REF][START_REF] Kamiejski | Le modèle républicain d'intégration: Implications pour la psychologie des relations entre groupes[END_REF], a principal components analysis (with oblimin rotation) was conducted on all the acculturation items. The presence of four separate factors emerged: they represented, respectively, (1) multiculturalism (36.13% of variance explained), (2) secularism (21.50%), (3) assimilation (5.33%) and citizenship (3.89%), all eigenvalues > 1.35. We then tested correlations between these factors and the group evaluations (Moroccans and French). As predicted, we found a negative correlation between adhesion to assimilation or secularism and in-group liking: the more immigrants preferred these ideologies, the less they showed a positive evaluation of Moroccan people, r(101) = -0.65, p < 0.001, and respec-tively, r(101) = -0.55, p < 0.001. No significant correlation between in-group liking and adhesion to multiculturalism or citizenship was noticed (p > 0.69). Adhesion to all these ideologies correlated positively with out-group liking, assimila-tion: r(101) = 0.39, p < 0.001, secularism: r(101) = 0.35, p < 0.001, multiculturalism: r(101) = 0.34, p < 0.001, and citizenship: r(101) = 0.41, p < 0.001 

Study 2

In this study, we experimentally manipulated acculturation ideologies and we measured perceptions of the legitimacy of the ideology, and group evaluations. In addition, we use an IAT to measure intergroup attitudes at an implicit level. Previous work has already shown that implicit intergroup attitudes can be sensitive to the social context [START_REF] Richeson | The impact of multiculturalism versus color-blindness on racial bias[END_REF]. We hypothesized that in-group liking would be lower than out-group liking in assimilation and secularism conditions compared to citizenship and multiculturalism conditions.

We then examined the role of how the legitimacy of an ideology is perceived in the link between ideologies and group evaluation. Immigrants might consider it to be justifiable that majority group members protect their national culture and impose assimilation. That might be result of socialization or, alternatively, an individual mobility strategy. We predicted that the effect of acculturation ideology on group evaluation would be mediated by the perception of legitimacy: immigrants in assimilation and secularism conditions would perceive these ideologies as being more legitimized than multiculturalism and citizenship. This is why immigrants showed less in-group liking in the first two experimental conditions.

Methods

Participants

The experiment was conducted with 110 Moroccans from Clermont-Ferrand. Participants were recruited via local contacts and their participation was requested for research on contemporary social issues. It took about 30-35 min to complete the questionnaire in French. There were 47 females and 63 males. The mean age was 31.65 (SD = 10.18), and age ranged from 17 to 56. As in Study 1, the researcher was of Moroccan origin.

Design

An experimental between-subjects study was carried out. First, a text was administered randomly via a computer. There were four different versions of the text: one version focused on personal identity and the uniqueness of individuals (citizenship), another on multicultural recognition, a third focused participants' attention on the importance of assimilation, and a fourth version on the importance of secularism (see Appendix).

The experimental manipulation was set up in accordance with the procedure outlined by [START_REF] Wolsko | Framing interethnic ideology: Effects of multicultural and color-blind perspectives on judgments of groups and individuals[END_REF]. Wolsko and his colleagues experimentally manipulated colour-blind versus multicultural ideology by providing participants with a one-page statement that endorsed either a colour-blind or a multicultural approach to inter-ethnic relations. Participants were subsequently asked to list five reasons why colour blindness (or multiculturalism) is an adequate approach to group relations (see also, [START_REF] Richeson | The impact of multiculturalism versus color-blindness on racial bias[END_REF][START_REF] Verkuyten | Assimilation ideology and situational well-being among ethnic minority members[END_REF].

Dependent measures

The questionnaire included measures of perceived legitimacy, and group evaluations (explicit and implicit measures). Perceptions of legitimacy. Participants were asked how unfair, justifiable, unjustifiable, legitimate and illegitimate was the acculturation ideology described in the text [START_REF] Jost | Attitudinal ambivalence and the conflict between group and system justification motives in low status groups[END_REF]. All ratings were made on 7-point scales ranging from strongly disagree to strongly agree. A general index of perceived legitimacy was computed by averaging across the five items (Cronbach's alpha = 0.88).

Group evaluations were measured using the same feeling thermometer as in Study 1. Again, the Moroccans and the French, the two target groups of this experiment, were listed along with other groups.

Group evaluations were also measured by the Implicit Association Test [START_REF] Greenwald | Measuring individual differences in implicit cognition: The implicit association test[END_REF]. Participants completed the IAT on a MAC laptop. Their task was to categorize Arab first names (e.g. Aïcha), French first names (e.g. Marie), negative traits (e.g. aggressive), and positive traits (e.g. warm). Order was counterbalanced across participants.

Results and discussion

Target group order did not affect any of the dependent variables and was therefore not included as an independent variable in the analyses.

Perceptions of legitimacy. Perception of legitimacy scores were submitted to a one-way (version of the text: multiculturalism, secularism, citizenship, assimilation) ANOVA between participants. There was a significant main effect of the version of the text, F(3, 106) = 12.88, p < 0.001, Á 2 = 0.27. Participants perceived assimilation (M = 4.86, SD = 2.17) and secularism (M = 4.52, SD = 2.05) as being more legitimated than multiculturalism (M = 2.45, SD = 1.81) and citizenship (M = 2.35, SD = 1.67), test LSD p < 0.001. Difference between assimilation and secularism, and between multiculturalism and citizenship were not significant, test LSD, p > 0.51.

Group evaluations. Explicit evaluations were analyzed as a function of target group (Moroccans vs. the French) and the version of the text (multiculturalism, secularism, citizenship, assimilation). This resulted in a 2 × 4 mixed-design ANOVA with the first factor varying within participants and the second factor between them. The analysis of the explicit evaluation scores revealed a target group main effect, F(1, 106) = 21.81, p < 0.001, Á 2 = 0.17, such that, on average, French evaluations were more positive than Moroccan evaluations, t(109) = 4.26, p < 0.001. Interaction between the target group evaluations and the versions of the text was also significant, F(3, 106) = 9.20, p < 0.001, Á 2 = 0.21. Participants who read the texts on assimilation No significant condition differences emerged on the out-group liking, assimilation (M = 72.41, SD = 23.03), secularism (M = 73.71, SD = 20.78), multiculturalism (M = 76.55, SD = 18.13), citizenship (M = 69.23, SD = 27.55), test LSD, p > 0.29 (Table 2).

IAT scores were computed using the improved scoring algorithm [START_REF] Greenwald | Understanding and using the implicit association Test: I. An improved scoring algorithm[END_REF], which yields an effect size estimate (the IAT d score, a variant of Cohen's d) for each participant. The d score was computed by subtracting latencies for attitude-congruent trials (Moroccan and positive on one key, French and negative on the other key) from latencies for attitude-incongruent trials (Moroccan and negative on one key, French and positive on the other key) divided by the pooled standard deviation. The higher the d score, the more it indicated a positive attitude towards the in-group relative to the out-group (i.e. more in-group liking).

The d scores were analyzed using a one-way (version of the text: multiculturalism, secularism, citizenship, and assimilation) ANOVA between participants. There was a significant effect of the version of the text, F(3, 106) = 3.64, p < 0.02, Á 2 = 0.09. Participants showed less in-group liking if they had previously read the text about assimilation or secularism than the text referring to the importance of citizenship or multiculturalism, t(106) = 3.27, p = 0.001.

One important objective of the present experiment was to test the hypothesis that the effect of the experimental manipulation on group evaluation and on implicit attitudes was mediated by the participants' perception of legitimacy. In order to test these mediations, a group evaluation score was computed by subtracting the liking score for the French from the liking score for Moroccans. Higher scores mean greater in-group liking.

Following the guidelines proposed by [START_REF] Baron | The moderator-mediator variable distinction in social psychological research: Conceptual, strategic, and statistical considerations[END_REF], a mediation model was then constructed to test whether perception of legitimacy mediates the effect of experimental condition on in-group liking and on implicit attitudes. The experimental condition was a contrast code: multiculturalism (-1), citizenship (-1), assimilation (1) and secularism (1). A simple regression analysis showed that the experimental condition significantly predicts in-group liking, ˇ = -0.45, p < 0.001: the more participants prefer assimilation and secularism over multiculturalism and citizenship, the less they show in-group liking. The experimental condition also significantly predicts perception of legitimacy, ˇ = 0.51, p < 0.001: participants per-ceive assimilation and secularism to be more legitimate than multiculturalism and citizenship. Moreover, in the regression in which the experimental condition and perception of legitimacy were both included as predictors, the effect of the experimen-tal condition was not significant, ˇ = 0.06, ns, whereas the effect of perception of legitimacy remained significant, ˇ = -0.76, p < 0.001 (see Fig. 1). Regarding the mediation on implicit attitudes, the experimental condition also predicts both implicit attitudes, ˇ = -0.30, p = 0.001, and perception of legitimacy, ˇ = 0.51, p < 0.001. The pattern of results was similar to that of explicit attitudes. In the regression, in which the experimental condition and perception of legitimacy were both included as predictors, the effect of the experimental condition was not significant, ˇ = -0.06, ns, and the effect of the mediator (perception of legitimacy) was significant, ˇ = -0.47, p < 0.001 (see Fig. 1).

We used an additional analysis in order to test our mediation model. We followed the recommendations of [START_REF] Preacher | Asymptotic and resampling strategies for assessing and comparing indirect effects in multiple mediator models[END_REF], who suggest using a bootstrapping procedure to compute a confidence interval around the indirect effect (i.e., the path through the mediator). In this analysis, a confidence interval that does not contain zero is equivalent to evidence for mediation at p < 0.05. These analyses revealed that the effect of the experimental condition on group evaluation and implicit attitudes was mediated by perceived legitimacy (95% CI: 7.40-16.50 and 95% CI: -0.22 to -0.06, respectively) and by negative emotions towards Moroccans (95% CI: 1.80-7.06 and 95% CI: -0.11 to -0.02, respectively) (see Fig. 1).

Perception of legitimacy

As expected, the effect of acculturation ideologies on group evaluation was mediated by perception of legitimacy at both explicit and implicit levels: The more immigrants adhere to assimilation or secularism, the more they perceive these models as being legitimized and the less they display in-group liking at explicit and implicit levels.

General discussion

The aim of this research was to examine the link between adhesion to different acculturation ideologies and group evaluation among Moroccan immigrants in France. Some of the acculturation ideologies defend equality between ethnic groups and individuals (i.e. multiculturalism, citizenship), while other ideologies promote the dominant position of the majority group (i.e. assimilation, secularism).

We have presented two studies. In the first study, we showed a negative correlation between adhesion to assimilation or secularism and in-group liking: The more immigrants preferred these ideologies, the less they showed a positive evaluation of Moroccans people. In the second study, we experimentally manipulated the acculturation ideologies by presenting immigrants with one of the four acculturation ideologies discussed in this paper and asking them to argue in favour of that ideology. We showed that in-group liking was lower in assimilation and secularism conditions compared to citizenship and multiculturalism conditions (see also, [START_REF] Verkuyten | Ethnic group identification and group evaluation among minority and majority groups: Testing the multiculturalism hypothesis[END_REF]. No significant condition differences emerged on the out-group liking.

We also aimed to understand the effect of ideology adhesion on group evaluation by examining the legitimacy perception of these ideologies. We found a mediation of ideology effect on group evaluation by the perception of legitimacy: The more immigrants perceive assimilation or secularism as being legitimized, the more they show negative in-group evaluation. Implicit measures showed similar pattern of results such as explicit group evaluation (see also, [START_REF] Richeson | The impact of multiculturalism versus color-blindness on racial bias[END_REF]. In-group liking was less important in the assimilation and secularism conditions compared to multiculturalism and citizenship. Again, this effect was mediated by the perception of legitimacy.

According to social identity theory (Tajfel & Turner, 1986), the need for positive in-group distinctiveness is the key to understanding intergroup relations. Individuals derive their social identity from their membership of social groups, and that is why they prefer their in-group to be socially recognized and valued. Social identity theory recognizes that when there is a large consensus in the society regarding the superiority of the majority group, minority members are forced by the "social reality" to recognize their inferior status [START_REF] Rubin | Social identity, system justification, and social dominance: Commentary on Reicher[END_REF]. We might therefore think that perception of the legitimacy of acculturation ideologies and its negative consequences on in-group evaluation can be result of immigrants' socialization in a context not favourable to immigration. However, there is some evidence that group evaluation at both explicit and implicit levels is sensitive to situational cues (e.g. [START_REF] Richeson | The impact of multiculturalism versus color-blindness on racial bias[END_REF] and do not simply reflect more stable underlying attitudes acquired in socialization. In Study 2, reading one text or another describing an acculturation ideology and justifying why the given acculturation ideology can improve intergroup relations has implications for immigrants' explicit and implicit attitudes. [START_REF] Dambrun | L'effet du statut du groupe d'appartenance sur les attitudes ethniques implicites et explicites chez les enfants[END_REF] consider that intergroup bias at the implicit level expresses an "internalization" of negative in-group reputation. But in our Study 2, participants in assimilation and secularism conditions might show lower in-group liking not because they internalize this negative image of their group. Indeed, we did not measure their adhesion to acculturation ideologies. We made them think about one of these integration models. In this case, participants might simply show a congruent groups' evaluation with the salient acculturation ideology.

Alternatively, a strategy of individual mobility might be responsible for the findings [START_REF] Guimond | Psychologie sociale: Perspective multiculturelle[END_REF]. We might suppose that immigrants who are in assimilation and secularism experimental conditions and who perceive these models as being legitimized are following a strategy of individual mobility. Immigrants' perception of the legitimacy of acculturation ideologies favourable to the host country (assimilation, secularism) and group evaluation might reflect their wish to be part of the majority group. However, a conclusion in favour of individual mobility strategy requires additional research which would also measure group identification and permeability of intergroup frontiers.

In these studies we do not distinguish between immigrants of first and second generations. Some Moroccan immigrants consider their mother tongue to be French, suggesting that they were second generation, but this factor did not correlate with our measurements. At the same time, in our studies participants were in a phase of cultural identity exploration, with ages ranging from 17 to 60 years old [START_REF] Romero | Perception of discrimination and ethnocultural variables in a diverse group of adolescents[END_REF][START_REF] Sabatier | Ethnic and national identity among second-generation immigrant adolescents in France: The role of social context and family[END_REF]. These elements suggest that, in our sample, immigrant family dynamics played a less important role in group evaluation [START_REF] Sabatier | Ethnic and national identity among second-generation immigrant adolescents in France: The role of social context and family[END_REF].

Future research should also examine the link between immigrants' adhesion to acculturation ideologies and their own acculturation strategies. Our results show that immigrants who adhere to assimilation and secularism ideologies show less in-group liking (see also [START_REF] Verkuyten | Ethnic group identification and group evaluation among minority and majority groups: Testing the multiculturalism hypothesis[END_REF]. Does adhesion to assimilation and secularism prevent immigrants from developing an integration acculturation strategy via the reduction of in-group liking? Indeed, identity change literature shows that immigrants need to resolve the issue of how much they want to maintain their ethnic identity before determining their willingness to take on the new culture. This reasoning is consistent with acculturation literature, which also suggests that accepting one's own immigrant identity leads to more openness for the majority culture and other groups in general (see [START_REF] Phinney | Positive intergroup attitudes: The role of ethnic identity[END_REF].

This research contributes to the literature examining factors which can shape immigrants' in-group evaluation and indirectly, their acculturation in a new country. Examination of acculturation should take into account the impact of socialization on immigrants' choices to preserve or not their original culture and to adopt or not the host culture. They also should take into account immigrants' social identity strategies.

Appendix.

Texts used for the manipulation of acculturation ideologies in Study 2.

Assimilation

Generally speaking, the French nation must be considered as a unity, one and indivisible. Like all French people, immigrants must therefore over time learn traditional French culture and French history. They will then adopt French customs and traditions. Living in France, they become naturally fluent in French, as did Italian and Portuguese immigrants before them. In appropriating French culture, they thus gradually and naturally set aside the customs and traditions of their country of origin and adopt those of their host country.

Citizenship

Generally speaking, French society consists before anything else of citizens and not of communities. One should not therefore define people in France according to their origins or their religion. A Frenchman must be considered as a unique individual and not as member of a particular community, or as an ethnic, religious or sexual being. To put it more clearly, the French Republic considers individuals to be citizens before being black, white, young, old, people of North-African origin, women, men, gay or heterosexual.

Secularism

Generally speaking, as in most other countries, the division between religion and the State also exists in France. Indeed, religious practices have a private and not a public character. Visible religious signs are therefore forbidden in French state schools. Furthermore, whether one is Catholic (the cross) or Muslim (the veil), no religious signs must be visible on the French ID card. Public financing for the construction of religious buildings should also be prohibited.

Multiculturalism

Generally speaking, a society featuring a variety of cultural groups is more capable of facing any problems which might arise. French society should therefore accept the customs and the values of the various cultural groups living in France. If people who come to live in France have to learn French culture, immigrant parents must also encourage their children to preserve the culture and the traditions of their country of origin. It is therefore important that the authorities help ethical minorities to protect their cultural heritage. French people and immigrants can live in the same districts and the different ethnic groups must preserve their lifestyles.

Fig. 1 .

 1 Fig. 1. Results of the regression analysis showing that the effect of experimental condition on in-group liking is mediated by perception legitimacy in Study 2. The numbers are standardized regression coefficients.

Table 1

 1 Means (standard deviations) and correlations between adhesion to acculturation ideologies and group evaluation in Study 1.

		Mean (std. deviation)	1	2	3	4	5	6
	1. Assimilation	2.93 (1.59)	1					
	2. Secularism	2.92 (1.77)	0.69 **	1				
	3. Multiculturalism 4. Citizenship	3.55 (1.72) 3.56 (1.88)	-0.24 * -0.15	-0.28 * -0.18	1 0.88 **	1		
	5. In-group liking 6. Out-group liking	78.83 (18.66) 60.15 (23.76)	-0.65 ** 0.39 **	-0.55 ** 0.35 *	0.04 0.34 *	-0.04 0.41 **	1 -0.35 *	1

Table 2

 2 Perceived legitimacy and group evaluations as a function of experimental condition in Study 2 (means and standard deviations).

		Multiculturalism	Citizenship	Secularism	Assimilation
	Perceived legitimacy	2.45 (1.81)	2.35 (1.68)	4.52 (2.06)	4.86 (2.17)
	Explicit attitudes				
	In-group liking	74.65 (20.17)	73.84 (26.24)	47.67 (23.55)	47.44 (22.21)
	Out-group liking	76.55 (18.13)	69.23 (27.56)	73.71 (20.81)	72.41 (23.04)
	Implicit attitudes	-0.14 (.26)	-0.12 (.51)	-0.49 (.61)	-0.43 (.67)
	(M = 47.44, SD = 22.21) or secularism (M = 47.67, SD = 23.54) expressed less in-group liking compared to participants who
	read text about citizenship (M = 73.84, SD = 26.24) or multiculturalism (M = 74.65, SD = 20.17), test LSD, p < 0.001.
	Differences between assimilation and secularism, and between multiculturalism and citizenship were not significant, test
	LSD, p > 91.